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A CHANGE IN THE LAW 
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INTRODUCTION1

Many problems in the religious world are due to a misunderstand-
ing of covenants. False teachings and practices blur the separation of
covenants. The inspired writer of the letter to the Hebrews set forth the
truth on covenants when he wrote: “For the priesthood being changed,
there is made of necessity a change also of the law” (Heb 7:12). There
was a change from the law given by God to Israel at Mount Sinai to the
law given by Jesus Christ through the apostles and prophets of the New
Testament. This change of law means that the law given at Sinai is
binding upon no person today. While there is great profit in studying
the Old Testament, we must not bind specifics of that covenant on
modern humanity. Today the covenant of Jesus Christ is the sole
authority in our relationship with God.

A PRELIMINARY CONSIDERATION:
THE GREATER CONTEXT

Each passage of Scripture must be understood in the light of its
context. The context of any passage of Scripture includes the verses
preceding and succeeding it. It also includes the message of the entire
document in which the text is located, the covenant to which the
document belongs, and finally to the entire scope of the Bible.

The letter to the Hebrews is significant because it discusses within
its pages many of the great themes of the Bible. From his opening
words to his concluding thoughts, the work of God throughout human
history for our salvation is described by the writer with great clarity and
power. Our salvation is not a physical deliverance, but deliverance from
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sin. This deliverance was in the mind of God and planned by Him
before He created the world. In his letter to Titus, Paul wrote:

Paul, a servant of God, and an apostle of Jesus Christ, according
to the faith of God's elect, and the knowledge of the truth which
is according to godliness, in hope of eternal life, which God,
who cannot lie, promised before times eternal; but in his own
seasons manifested his word in the message, wherewith I was
intrusted according to the commandment of God our Saviour
(Tit. 1:1-3).

Note in this brief passage the connection of faith, knowledge of the
truth, the word in the message, and the commandment of God with the
hope of eternal life promised before times eternal. As we consider the
change of laws, we must keep this overlying principle in mind. Each of
the covenants given by God, all of the inspired books of the Bible, and
every word given, fit within the plan of God for our home in heaven!
The change of law was part of God’s plan for the salvation of our souls.

In Hebrews, the writer speaks at length about Jesus as our High
Priest forever. His high priesthood is not after the order of Aaron, but
in the likeness of Melchizedek. When He was appointed High Priest the
law had to change, for the Law of Moses only authorized the priesthood
of Aaron. This change was consistent with the plan of God for the old
law, the law given through Moses. That law was to be the schoolmaster
or tutor to bring us to Christ (Gal. 3:24). It set forth in its ordinances of
service an understanding of the requirement of sacrifice for forgiveness
and prepared the way for the new covenant of Jesus (Heb. 8-10). The
Bible, from beginning to end, is the record of God’s provision for our
salvation. As we evaluate the assigned text and topic, the changing of
the law, we must keep this larger context in mind!

AN ANALYSIS OF HEBREWS 7:12
“For the priesthood being changed, there is made of necessity a

change also of the law” (Heb. 7:12). This statement concerning the
change of the law is in the larger context of the change of the priest-
hood. The first reference to this priestly change is seen in Hebrews
2:17-3:1, but the fuller discussion of the priesthood of Jesus begins in
the fourth chapter of Hebrews and continues through the tenth chapter.
There are many related topics addressed within this lengthy text, but the
writer constantly returns to Jesus as our High Priest, after the order of
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Melchizedek. It is through His priesthood that the way into the Holy
Place was finally made available (Heb. 10:19).

After explaining Melchizedek and Abraham’s relationship, that the
Levitical priesthood gave tithes to Melchizedek, and that Abraham was
blessed by him, the writer spoke specifically of the change of cove-
nants. Consider carefully the following text.

Now if there was perfection through the Levitical priesthood (for
under it hath the people received the law), what further need was
there that another priest should arise after the order of Melchize-
dek, and not be reckoned after the order of Aaron? For the
priesthood being changed, there is made of necessity a change
also of the law. For he of whom these things are said belongeth
to another tribe, from which no man hath given attendance at the
altar. For it is evident that our Lord hath sprung out of Judah; as
to which tribe Moses spake nothing concerning priests. And
what we say is yet more abundantly evident, if after the likeness
of Melchizedek there ariseth another priest, who hath been made,
not after the law of a carnal commandment, but after the power
of an endless life: for it is witnessed of him, Thou art a priest for
ever After the order of Melchizedek. For there is a disannulling
of a foregoing commandment because of its weakness and
unprofitableness (for the law made nothing perfect), and a
bringing in thereupon of a better hope, through which we draw
nigh unto God. And inasmuch as it is not without the taking of
an oath (for they indeed have been made priests without an oath;
but he with an oath by him that saith of him, The Lord sware and
will not repent himself, Thou art a priest for ever); by so much
also hath Jesus become the surety of a better covenant (Heb.
7:11-22).

The Change Of The Priesthood
It is important to understand the change of the priesthood in order

to understand the change of the law. In the text of Hebrews there are
four priesthoods discussed. They are the high priesthood of Melchize-
dek (5:5-6), the high priesthood of Aaron and his descendants (7:11),
the Levitical priests (7:11), and the high priesthood of Jesus (Heb. 3:1).

Melchizedek appears in the Biblical record as the King of Salem
and the high priest of God. He was contemporary with Abraham, and
met Abraham when the father of the faithful was returning from the
great deliverance of the kings of the valley of Sodom, with Lot his
kinsman (Gen. 14:17-24). The sudden appearance of Melchizedek in
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the Biblical record and his equally quick disappearance are a part of the
reasoning on Melchizedek’s priesthood. In contrast with the Aaronic
priesthood, and the “fathers” of early Biblical history, Melchizedek is
not identified with father or mother, with beginning of life or death. His
appearance is unique and this uniqueness is the foundation for him
being a type of Christ. Jesus’ high priesthood is after the order of
Melchizedek, as promised by God through David (Ps. 110). Jesus is
High Priest forever!

The Aaronic high priesthood was a part of the law given by God
through Moses at Mount Sinai. Aaron was of the tribe of Levi, and was
the older brother of Moses. God chose Aaron as high priest, and
declared that each high priest would be a descendant of Aaron. This
was Aaron’s portion, his spiritual service to God. In addition, the
Levitical priesthood was the supplement to the Aaronic. All the males
of the tribe of Levi were to do service at the Tabernacle and later the
Temple. This regulation is part of the law given through Moses (Heb.
7:11; 9:1-10).

The discussion in Hebrews 7 emphasizes the change of the
priesthood. No longer were the descendants of Aaron to be high priests,
nor would the Levites serve as priests. In the Christian Age Jesus is the
High Priest. He was tempted in all points like we, yet without sin. He,
therefore, does not need to make offerings for His sins, for He did not
sin (Heb. 4:15). But, in order for Jesus to become High Priest there had
to be a change of the law. The law only authorized the high priesthood
of Aaron who was of the tribe of Levi, and the priesthood of the tribe
of Levi (Ex. 28; Num. 1). The point is that Jesus’ high priesthood
would be a violation of the Mosaic covenant, for the Old Law does not
allow any tribe [family] to the priesthood except the tribe of Levi.

The law given by Moses has been fulfilled by the establishment of
the Law of Christ. This was a change for the better.
A Change Of The Law

This change of priesthood required a change of law. But which
laws are under consideration?

While there are many “covenants” in the Bible which are specific
to certain people and circumstances, there were three major laws or
covenants thoughout human history which determined man’s relation-
ship with God. There was a general law (the law written on their hearts,
Rom. 2:14-15), which all humanity was under from the creation to
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Moses, then the Law of Moses was given to the nation of Israel while
the rest of humanity continued under the general law, and ultimately
the Law of Christ was given. Paul spoke of all three laws in the first
three chapters of Romans, emphasizing the truth that today, there is
only one law to which all humanity must answer. That law is the law
of faith (Rom. 3:27), which is often simply called “the faith” (cf. Gal.
3:23; Ju. 1:3). The writer of Hebrews was referring to the Law of
Moses ending and the Law of Christ beginning. The saints to whom he
wrote understood this truth, and he was reminding them of it yet again
in this text on the high priestly office of Jesus.

The very reason given for the change of the law focuses on the Law
of Christ replacing the Law of Moses. The writer of Hebrews said there
had to be a change of law with this change of priesthood, “For it is
evident that our Lord hath sprung out of Judah; as to which tribe Moses
spake nothing concerning priests” (Heb. 7:14). In each age of human
history, world history, God has given authority to man through
revelation. In the discussion about priests, two things are obvious: 1)
No person of the tribe or family of Judah ever served as priest (served
the altar), and 2) There was no authority in that law for any to serve as
priest outside the tribe of Levi. It is not that the Lord explicitly forbade
one from Judah to serve, but that He had only authorized those of Levi
to serve the tabernacle, and the family of Aaron for the priestly office.
The writer of Hebrews here understood and practiced what so many
today either do not understand or ignore—the specific instruction from
God both authorizes certain actions and forbids others. In the same
realm where He authorizes He also forbids. In the service of priests,
when He authorized the Aaronic and Levitical priesthood, He forbade
any person from another tribe to serve in that capacity. This brief
statement is all the Hebrew Christians needed to understand that when
Jesus became High Priest after the order of Melchizedek there had to
be a change in law, for this had been forbidden by the Law of Moses.

The wider context of this text emphasizes that the law was changed
from the Mosaic code to the covenant of Christ. The law which was no
longer binding was the law which commanded the Levites to take tithes
of the people (Heb. 7:5) and was the law given through the Levitical
system (7:11). This law was delivered by Moses (7:13-14). It was the
same law which appointed Aaron as high priest, and by which each
succeeding high priest received the authority for their position and
work (8:3). It was also the law which had priests offering sacrifices
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even at the time this letter to the Hebrew Christians was penned (8:4).
It was the law of God which included the promise of the coming law,
the covenant of Christ. The promise of Jeremiah was quoted in the
eighth chapter of Hebrews and gave us the popular descriptions of the
two covenants as old and new (8:13). It was the covenant which was
dedicated with the blood of calves and goats (9:17-22), and which
included the instructions for the building of the tabernacle as well as
detailed the furniture and service within the tabernacle (8:6-9:22). This
is the covenant given by God through Moses at Mount Sinai. There was
only one law which included these details, the Law of Moses. This
covenant was annulled, set aside as a binding law, at the cross of Jesus
(cf. Col. 2:12-14).

The covenant of Moses was replaced by the Law of Christ. While
many seem to have a disdain to refer to the testament of Jesus as a law,
it is a law just as much as the old was a law. Remember, the law was
changed. It was not from law to nothing, but from law to law, or
covenant to covenant. The terms “law” (nomos) and “covenant” or
“testament” (diatheekee) are frequently used interchangeably in the
New Testament, and particularly in Hebrews. In addition, the same law
is also referred to as the will (theleema). These words describe the
binding revelation of God for all humanity. For instance, when quoting
from Jeremiah the word “covenant” was used. The Lord promised to
make a new covenant with the house of Israel, not according to the
covenant on Sinai (Jer. 31:31-34; Heb. 8:8-12). The reference to the
covenants continues through Hebrews 9, but then the writer used the
word “law” to describe the covenant of the entire passage (9:19). These
words describe the inspired message of God. The inspired writer argues
that those things of the first covenant were copies and shadows of the
present reality. Part of that new reality is Jesus as our High Priest, and
since the priesthood changed there was a change of law.

But, note that in the context of Hebrews, as well as that of Romans
and Galatians, the words often quoted derogatorily against the Mosaic
covenant are not used in that fashion by the inspired writers. These
words, like “weak” and “unprofitable,” were used in the context of
correcting those attempting to make the Sinai covenant an end in itself.
Truly, if that covenant had not been fulfilled by Jesus, then the old
would have been weak and unprofitable. But, Paul declared that the Old
Testament was/is “holy, and righteous, and good” (Rom. 7:12). It
fulfilled its purpose perfectly. The law of Sinai was the schoolmaster
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to bring us to Christ, and through it we are made wise unto salvation
(Gal. 3:26-27; 2 Tim. 3:15-17). All should recognize that great glory of
the old covenant and rejoice in the exceeding greatness of the new
(2 Cor. 3:7-11). Truly, both covenants are joined, although they are
consecutive, in the purpose of God for our sanctification! One prepared
humanity for the other, while the latter fulfilled and perfected the
former. Both are descriptive of the unfolding of God’s great love as
seen through His plan for humanity’s redemption. We are blessed
recipients of His plan. The change of the law seen here is evidence of
the patient working of God for our salvation. In this text we see the
consistency in His plan from eternity—even evidenced in the revealing
of God’s purpose in the high priesthood of Jesus.
The Entire Old Law Annulled?

When the law changed, the old covenant was annulled for its
“weakness and unprofitableness” (Heb. 7:18). Some focus on these
words of description, and attribute a weakness to the Mosaic code
which was not present. The terms “weakness” and “unprofitableness”
had to do with the inability of the law to make one perfect. This
concept of “perfect” was in connection with the salvation offered by
Jesus. Robert Milligan, noting that the Law of Moses was not adequate
for man’s salvation, said: “God would never have set aside the Law and
introduced the Gospel, as a means of justification, had the Law been
adequate to save men from their sins.”2 Keep in mind that the old law
was not given, in the mind of God, separate from the new but in
preparation for the new. Zerr emphasized the purpose of the disannul-
ling of the Law of Moses was not a fault of God, but that it indicates
the temporary intent which the law had in the mind of God.

To disannul signifies to cancel the force of the law which went
before. God declared that such an act would be done by chang-
ing the priesthood and also the commandment (law of Moses).
The reason for this annulling was the weakness and unprofitable-
ness thereof. This weakness was not through any failure of God,
for it was not brought into the world with the idea of its being
final and complete.3

Wuest, too, understood that the weakness was only when the law was
forced to be what God did not intend. He emphasized the law’s perfect
fit for its purpose.
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It was set aside because of its weakness and unprofitableness.
The Levitical economy was perfect for the purpose for which it
was instituted, that of being an index-finger pointing to the High
Priest, Messiah. But when it came to the place where a sacrifice
would be demanded of it that would pay for sin, it was found to
be weak and unprofitable.4

From the beginning of the book written to Hebrew Christians, there
is an emphasis on fellowship with God through Jesus. The Old
Testament did bring fellowship with God, but it was not complete in
itself. Remember, from the beginning of the revelation from God, the
anticipation of the Messiah was constant and details of His life and
work increased throughout the Old Testament. Even when giving the
covenant from Sinai there was the promise of a future prophet “like
unto” Moses (Deut. 18:18-20). The old law was not given as the final
act of God in humanity’s redemption. It was part of the unfolding
purpose of God, and it fulfilled that purpose perfectly. Remember, Paul
said this old covenant was “holy, and righteous, and good” (Rom.
7:12). The change of the law was anticipated.

Some have pressed the idea that not all the law was changed, but
only that part which applied to the high priest and the related duties and
services prescribed under the old covenant. Arguing that the law which
was changed was just a part of the law given at Sinai, Albert Barnes
notes:

There is made of necessity a change also of the law. The law so
far as it grew out of that, or was dependent on it. The connection
requires us to understand it only of the law so far as it was
connected with the Levitical priesthood. This could not apply to
the ten commandments—for they were given before the institu-
tion of the priesthood; nor could it apply to any other part of the
moral law—for that was not dependent on the appointment of the
Levitical priests. But the meaning is, that since a large number
of laws—constituting a code of considerable extent and
importance—was given for the regulation of the priesthood, and
in reference to the rites of religion, which they were to observe
or superintend, it followed that when they were superseded in
their office by one of a wholly different order, the law which had
regulated them vanished also, or ceased to be binding. This was
a very important point in the introduction of Christianity, and
hence it is that it is so often insisted on in the writings of Paul.5
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His argument is focused on the context of the change of the priesthood,
but his application of this change is too narrow. His argument continues
through these passages. For instance, he repeats his point when
considering the disannulling of the old law in verse nineteen of our text.

For there is verily a disannulling. A setting aside. The law which
existed before in regard to the priesthood becomes now abro-
gated in consequence of the change which has been made in the
priesthood ... Of the commandment. Relating to the office of
priest, or to the ceremonial rites in general. This does not refer
to the moral law, as if that was abrogated, for (1) the reasoning
of the apostle does not pertain to that; and (2) that law cannot be
abrogated. It grows out of the nature of things, and must be
perpetual and universal.6

While Barnes is to be complimented on his focus of the immediate
context, he overlooks the broader context. The broader context includes
the opening verse in which all that which was spoken of in time past is
in contrast to that spoken of by Christ—“God, having of old time
spoken unto the fathers in the prophets by divers portions and in divers
manners, hath at the end of these days spoken unto us in his Son, whom
he appointed heir of all things, through whom also he made the worlds”
(Heb 1:1-2). This line of thought continues throughout the letter to the
Hebrews, and is seen in the comparison of the temporary and the
permanent.

For ye are not come unto a mount that might be touched, and
that burned with fire, and unto blackness, and darkness, and
tempest, and the sound of a trumpet, and the voice of words;
which voice they that heard entreated that no word more should
be spoken unto them; for they could not endure that which was
enjoined, If even a beast touch the mountain, it shall be stoned;
and so fearful was the appearance, that Moses said, I exceed-
ingly fear and quake: but ye are come unto mount Zion, and unto
the city of the living God, the heavenly Jerusalem, and to
innumerable hosts of angels, to the general assembly and church
of the firstborn who are enrolled in heaven, and to God the Judge
of all, and to the spirits of just men made perfect, and to Jesus
the mediator of a new covenant, and to the blood of sprinkling
that speaketh better than that of Abel. See that ye refuse not him
that speaketh. For if they escaped not when they refused him that
warned them on earth, much more shall not we escape who turn
away from him that warneth from heaven: whose voice then
shook the earth: but now he hath promised, saying, Yet once
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more will I make to tremble not the earth only, but also the
heaven. And this word, Yet once more, signifieth the removing
of those things that are shaken, as of things that have been made,
that those things which are not shaken may remain. Wherefore,
receiving a kingdom that cannot be shaken, let us have grace,
whereby we may offer service well-pleasing to God with
reverence and awe: for our God is a consuming fire (Heb. 12:18-
29).

In these passages, there is a contrast between what is now called the
“old” and the “new,” the covenant God made with Israel on Sinai and
the covenant Jesus mediated by His blood. Note too, that the events at
Mt. Sinai are spoken of in this last text. It was on this mountain that the
ten commandments were given. The argument of Barnes that the ten
commandments preceded the law of priests is therefore mute, for the
contrast of covenants is between the events on Sinai and the covenant
of Christ. Barnes follows the separation of the Law of Moses into
“moral” and “ceremonial” laws which is popular among many
theologians, but this separation is not found in Scripture. F.F. Bruce
admits:

If we like, we may say that Paul has the moral law mainly in
mind, whereas the author of Hebrews is concerned more with the
ceremonial law—although the distinction between the moral and
ceremonial law is one drawn by Christian theologians, not by
those who accepted the whole law as the will of God, nor yet by
the new testament writers.7

This should not be understood as a personal rejection by Bruce of this
separation. For in his footnote to this comment, he stated: “This does
not mean that the distinction is not a valid one, but it does not come to
the fore in either OT or NT.”8 It is odd that he is willing to concede a
separation even though he acknowledges that it is not a separation
found within the inspired writings.

In addition to the general statements of the writer of Hebrews, as
noted above, there is the application of Jeremiah’s prophecy. Jeremiah
did not reference any part of the covenant of Sinai to be replaced by a
new. His description of the covenant to be replaced was, “the covenant
that I made with their fathers In the day that I took them by the hand to
lead them forth out of the land of Egypt” (Heb. 8:9). This is the entire
covenant God gave to Israel.
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The proper understanding of this text is that the entire Law of
Moses was fulfilled in Christ and His covenant, and that Moses’
covenant is no longer binding on any person. Paul also made the case
that the law of the heart, that general law, is not a valid law for our
justification (Rom. 1-3). The only means to salvation is through Jesus
and our obedience to His will, which is the new covenant.
Could The Old Law Be Amended?

We are influenced by our own time and circumstances. In the
Unites States we have the supreme law of the land, the constitution,
which can be amended to make changes we need. In fact, that is one of
the benefits we have received from those who wrote the constitution.
They realized their inability to foresee all circumstances so they drafted
the constitution to be the document of greatest authority for our new
nation, with deeply protected and limited ordinances, but with the
ability to change when it was needed. This was a genius of those who
framed the constitution. And, it is an ability within our system which
is praiseworthy. So, how about the Mosaic law? If there needed to be
a different priesthood, could the Law of Moses be amended? No! It
could not.

The mechanisms within one law are not applicable to another. That
which is authorized in our constitution is not found in the Law of
Moses. Why? Because the Law of Moses is far superior to our
constitution. While the constitution of the United States was penned by
men, the Law of Moses was given by God. It is a divine document.
This divine authorship insured it was perfect from the beginning, and
that it would address all future circumstances with equal perfection.
And, that it did! Even when the writer of Hebrews said it was not
perfect, that comment was made in the context of those who were
desiring to remove the law from its purpose. Its purpose was to guide
Israel as a civil and religious law, and to bring them to Christ. It was
the tutor, or schoolmaster (Gal. 3:26). If we attempt to remove it from
the temporary and preparatory purpose God gave it, then it is not
perfect. But when we leave it where God placed it, we recognize its
superiority. We also recognize that it would never need to be amended.
It is important to note that after the Law of Moses was delivered there
was a period of about 1,000 years when inspired men were still
speaking and writing. But, in all those writings there is no change of the
law God gave on Sinai. God did speak, and further revelation was
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given, but the law remained intact and all-sufficient. Rather than
amending the law, the law was fulfilled. Its purpose was finished and
its focus was revealed. So, when Jesus went to the cross He ended the
old and mediated the new by the shedding of His blood. The law
changed, from the law given through Moses to the law given by God
to all humanity through inspiration of the Holy Spirit.

THE OLD LAW WAS NOT SUFFICIENT
The Law of Moses was a glorious law (2 Cor. 3:11). To the

Romans Paul wrote: “Therefore the law is holy, and the commandment
holy and just and good” (Rom. 7:12, NKJV). Long before Paul wrote
those words, David sang the praises of the law. He said the law was
perfect, converting the soul (Ps. 19:7). The words David used, by
inspiration, to describe this covenant causes us to sit up again in respect
for the law God had given at Sinai. This was a law which was to guide
the nation, provide spiritual instruction, and prepare God’s people for
His Son. The law fulfilled its purpose magnificently—but it was not
sufficient of itself.

The Law of Moses was not sufficient to make us pure in the sight
of God apart from its connection to and fulfillment in the New
Testament. Hebrews 10:1-4 emphasizes that the blood of bulls and
goats could not take away sin. Under the law of Sinai, “the way into the
holiest of all was not yet made manifest, while as the first tabernacle
was yet standing” (Heb. 9:8). The old covenant ordinances were a copy
and shadow of the things to come, but were not the reality. Under the
old covenant the high priest had to make an offering first for his own
sins and then for the people (Heb. 9:7).

We must exercise caution on being critical of this divine covenant.
It is not sufficient, but only when we separate it from the new. And,
from the vantage point of the old, it could not be separated from the
new. It was the old which promised the new and looked forward both
by the bold declaration of the prophet like Moses coming, as well as
through those things which were types of Christ and His ministry in the
heavenly tabernacle. This latter is the focus of Hebrews 8-9. The work
of the inspired writer to correct the desire of certain Christians to return
to that law of Sinai as all-sufficient has been misunderstood by many.
Perhaps we need to once again take up our concordances and look at
the divine promise of forgiveness, redemption and holiness in the Law
of Moses. We understand that these could only be granted ultimately
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through Jesus, but it is also obvious that the saints of old were promised
those blessings. God could give those blessings because He knew what
Jesus would do. This is how we see behind the veil of death, opened by
the Son of God, and observe the comfort of Abraham extended to
Lazarus (Lk. 16:19-31). Was he alone? And even if he were alone, how
could he be there unless forgiveness truly was granted? To state
otherwise is to affirm that God will have fellowship with sin, even in
this abode of the spirits. But, God will not fellowship sin. To be in the
place of comfort, Lazarus had to be forgiven. That forgiveness had to
be available to him under the old covenant.

While the inspired writer was forcefully teaching those to whom he
was writing, which includes us ultimately, that the covenant of Sinai is
insufficient to affect our nearness to God—our salvation—apart from
the covenant of Jesus, he was not speaking ill of this divine law. For the
entire letter to the Hebrews relies on the Old Testament as an authorita-
tive guide to the plan of God for our salvation. Even the specific text
under consideration looks back to Melchizedek, Abraham, Moses,
Aaron, the Levitical priests and David’s prophecy of the Messiah’s
high priesthood. Truly, we find the divine mind at work for our benefit,
bringing to us the cleansing of our soul-damning sins through the
sacrifice of Jesus once for all.

THE SUPERIORITY OF THE COVENANT OF CHRIST
Jesus’ covenant sent to us from heaven constitutes the last age on

earth. From the days of the ancient men living before the flood of
Noah, through the covenant God made with Israel at Sinai, God’s focus
was on the coming of Jesus. The coming of Jesus was in His Person,
God with us or Immanuel. However, both before His coming and
during His life we find an emphasis on the need to hear and obey. The
hearing and obeying describe the giving of His covenant and our
faithful response to it. Throughout the New Testament, this covenant
is spoken of in varied descriptions and is invariably considered the
complete and inerrant will of Almighty God. The Hebrews writer
likewise focused on the superiority of the Law of Christ.

The superiority or all-sufficiency of the covenant is found in its
author. While Jesus focused our attention on all these words coming
from the Father (Jn. 16:13-15), the Hebrews writer focused on the
identity of Jesus and the nature of His covenant. Jesus is higher than the
angels (Heb. 1). He is greater than Moses (Heb. 2-3). He has a greater
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priesthood than Aaron (Heb. 4-10). He is the author of eternal salvation
to the obedient (Heb. 5:9). He is the sacrificial lamb Whose blood was
shed for our forgiveness (Heb. 9). He is the living way into the
presence of God (Heb. 10). The covenant of Christ is all-sufficient
because He was its surety and its author!

The covenant of Christ is the entirety of the New Testament. It
includes some of the words of Jesus recorded in the four Gospel
accounts, although much of Jesus’ teachings concerned those of His
day and their relationship to the covenant of Moses. The Law of Christ
includes the teachings, both of those things to do and those things to
avoid, which are found in the twenty-three books beginning with the
Acts of the Apostles and concluding with Revelation. The Hebrews
writer acknowledged these facts when he urged the disciples to
continue in the truths God had given through Jesus.

Therefore we ought to give the more earnest heed to the things
that were heard, lest haply we drift away from them. For if the
word spoken through angels proved stedfast, and every trans-
gression and disobedience received a just recompense of reward;
how shall we escape, if we neglect so great a salvation? which
having at the first been spoken through the Lord, was confirmed
unto us by them that heard; God also bearing witness with them,
both by signs and wonders, and by manifold powers, and by gifts
of the Holy Spirit, according to his own will (Heb. 2:1-4).

CONCLUSION
The all-sufficiency of the Gospel, the covenant of Jesus is seen in

the warning against drifting away. To be moored to the dock of the
Gospel is sufficient for our salvation. And, in the words of Paul, the
inspired message is that “the man of God may be complete, furnished
completely unto every good work” (2 Tim. 3:17). What need we say
more? Through Jesus and His covenant we can have the home in
heaven, be complete in the sight of God!

ENDNOTES
1 All Scripture references are taken from the American Standard Version
unless otherwise noted.
2 Robert Milligan, The New Testament Commentary: Epistle to the Hebrews
(Cincinnati, OH: Standard Publishing Co., n.d.), 9:204.
3 E.M. Zerr, Bible Commentary: New Testament (Bowling Green, KY:
Guardian of Truth Foundation, n.d.), 222.
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4 Kenneth S. Wuest, Wuest’s Word Studies: From the Greek New Testament
(Grand Rapids, MI: William B. Eerdmans Publishing Co, 1973), 2:132.
5 Albert Barnes, Notes on the New Testament: Explanatory and Practical:
Hebrews (Grand Rapids, MI: Baker Book House, 1949), 160, 161.
6 Ibid., 162.
7 F.F. Bruce, The Epistle to the Hebrews (Grand Rapids, MI: William B.
Eerdmans Publishing Co., 1964), 145.
8 Ibid.
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